Grounded in ethnographic research with activist organisations-families of the victims of state violence in Argentina and Brazil-this article seeks to critically reflect on the relationships between gender, kinship, and the politics and social practice of memory, together with devices for the management of life and social order in specific ethnographic situations. Using a comparative approach, the article argues that relationships established between these groups enable the construction of shared strategies of political action and the production of shared meanings in the face of overlapping confrontations with inequalities and violence.
Before proceeding with the proposed analysis, some clarification is required. Herein, the comparative framework does not directly compare distinct "contexts" (Argentina and Brazil / Madres and Mães, which presupposes an understanding of societies and social collectives as well defined entities, or as systems or structures, wherein a comparative framework is created through the concept of context, as argued by Strathern (2013) . On the contrary, following Cardoso de Oliveira (2006) , I explore the potentialities of a device known as "explanatory comparison" in the treatment of ethnographic data as an exercise of the "understanding of meaning", favouring the "lived experience" of the distinct respective semantic horizons, in order to mutually elucidate them.
As a corollary, my intention to contradistinguish research data from Argentina and Brazil seeks to understand the social processes that lead to the production of shared political practices. And although the groups of relatives analysed here are located in different national spaces (Argentina and Brazil) and refer to distinct organisational traditions, temporalities and political situations (dictatorial past and democratic present), it seems fundamental to render how these activists perceive themselves as they share very similar experiences (state violence), from the same place (the field of activism by relatives of victims) and within a common political struggle for "Memory, Truth and Justice". The contrast, therefore, derives from the comparative framework undertaken by the family members themselves, who situate their actions in a field of transnational activism, constructing relationships between the past and the present, between the centre and the margins, and establish dialogues and partnerships that are not limited by localities or national boundaries.
Memory, Truth and Justice
"First, we looked for the disappeared. First, we looked for them, because we couldn't imagine that so many thousands had died, that they had killed them [...] Later, when we realised that we couldn't find them, then we began to claim them as militants, revolutionaries, socialists." 6 "Guerreiro", which translates into English as warrior, is the term used by activists to describe both the mothers and their murdered children, in reference to the quality of these family members as activists, the value of their political struggle, and when remembering the struggle for the lives their children led before being executed by the police. I opted to use the term in Portuguese in this text, since this is the designation given by the movements of relatives discussed here.
7 "Periferia" is the term used to refer to the urban territories where the most impoverished populations of Brazilian cities reside, particularly in São Paulo. The term "favela", which has been translated as slum, ghetto or shantytown, has similar meanings to "periferia" and refers to this same type of urban territoriality in Rio de Janeiro. Again, I opted to use the term "periferia" in Portuguese in much the same way "favela" is used in the current literature, and because these terms appear in the activists' narratives.
The first witness is the testimony of Nadia de Ricny, a member of the Madres de Plaza de Mayo, a collective composed of mothers of the political disappeared during the last Argentine civil-military dictatorship (1976) (1977) (1978) (1979) (1980) (1981) (1982) (1983) . What is evident in the madres' narratives is the centrality attributed to the political trajectory of their children. They mobilise categories -militant, revolutionary, socialist -to locate them on one side of the field of political debate, and resignify the ideals defended by them, including social justice.
These madres assert their children's political struggles as their own, enjoining as a necessity, the continuity of the ideals for which the disappeared have fought (and died) for. Through this manoeuvre, they transform affects, kinship and the imperative of memory into an explicitly political action.
Since April 1977, when they began to protest weekly in the Sanjurjo (2013; .
for Crimes of the Democratic State against Poor, Black, Periferia Youth". (1988 to present)" 11 . One of the main consequences of this type of discursive production, derived from a moral distinction of the population as a whole in terms of the war of good versus evil, is the suspension of the validity of the life of subjects and groups whose political status (and often their legal status) is suspended. According to Butler (2004 Butler ( , 2009 , it is pertinent to inquire into the circumstances and perspectives that mean certain lives are publically mourned and grieved, while others are not, since these are understood to be lives animating bodies that must fall in a "just war" (they are terrorists, delinquents, subversives, traffickers, members of organised crime); bodies displaced from humanity, considered by power as unimportant, superfluous, lives that should be corrected or that did not deserve to be lived.
In the case of the Argentine military dictatorship, the government morally justified repression by presenting itself as a combatant of a "war" waged "in the name of God", for "national defence", for the "true values of the nation" and "Western, Christian" culture against the "subversive enemy" and "Marxist atheism".
Atrocities were thus justified as sequelae, excesses, inaccuracies or misunderstandings (facts presumably inevitable to wars) committed within the context of a legitimate action. 17 "Subversion" became an allencompassing category used to define the borders of belonging to the nation. The figure of the "subversive delinquent" then emerged as a dissonant identity of the social order. Through this manoeuvre, the dictatorship criminalised political opposition, producing a new category of person, the disappeareddetainees, who, imprisoned clandestinely and thus displaced from social life, were condemned to a silent death, having lost their political and legal status. They were corpses with no name or history, bodies stripped of identity and deprived of the right to be mourned (Calveiro 2008; Catela 1998 Catela , 2001 Crenzel 2008 ). When they were excluded from the death inscription systems, the dictatorship gambled on the impossibility of reclaiming the memory of the disappeared, given the absence of the body (Schindel 2002) .
Through a series of political, symbolic and judicial disputes that the collectives of relatives of the disappeared were engaged in for over 30 years, they acquired social legitimacy, publicly consolidating a set of representations concerning the dictatorial past. While family members sought to depoliticise the issue of the disappeared during the 1980s (affirming that the victims were not terrorists, but rather "decent young people, students, workers and parents"), they are currently working to demonstrate precisely what the victims were doing politically that transformed them into the targets of repression. In other words, if the histories of militancy of the disappeared were silenced during the period of democratic transition, this silence must be read in light of a context of strong adherence to discourses that justified lethal violence. In order to avoid integrating the negative alterity of the dictatorship (subversion), the denunciation of repression shed its ideological profile, giving rise to the construction of a humanitarian narrative that turned the disappeared into "victims of grave human rights violations". 18 It was only in the second half of the 1990s that the memory of the disappeared began to be defined in political terms, when they were now claimed and recognised as political actors (popular militants, socialists, revolutionaries), assassinated because of the political projects they embodied.
16 In line with Machado da Silva (2008) and Misse (2006) , it should be emphasised that the expressions national security and public security (and we could add, urban violence) are not taken here as analytical categories, rather as representations, insofar as they form categories of understandings that confer meaning to the experience of urban life, and consolidate representations for understanding the practices and relationships to which they refer. This distinction seeks to preserve the link between public security as a theme of the public agenda (a social problem under debate), on the one hand, and collective representation on the other, as also problematised by Wacquant (2011) .
The current argument seeks to prove that the State executed a systematic plan of torture and extermination against a specific group of the Argentine population, according to previously defined political criteria. Such an understanding, summarised under the terms state terrorism or politically motivated genocide, is constitutive of the process of elaborating meanings for the disappearance and the violence suffered as a political crime. The process of constructing these meanings, including the endeavour to define and legally categorise the notion of forced disappearance as a crime against humanity, is part of a historical struggle waged by the movement of relatives of the disappeared in favour of the administration of "justice"
and the elaboration of a narrative concerning this critical event (Das 1995; .
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Understood, therefore, as an episode of exceptional violence, relatives seek to mark and sustain the distinction between homicide and forced disappearance. Hence, they argue for a specific penal typification-a crime against humanity that is imprescriptible-and stressing its particular social implications, which stem from a radical form of suppression, in which the central characterisation is attempting to physically and symbolically erase the "other".
In contemporary Brazil, what is evident, whether analysing homicide statistics or through the denunciations of human rights organisations and collective bodies formed by relatives of victims of police actions, is that the use of institutional violence has also become a fundamental instrument of the current form of government described as democracy. It operates through direct action that criminalizes certain segments of the population, followed by displacement, expulsion, imprisonment or extermination of this population as part of administrative procedures. Homicide data and family denunciations precisely expose the selectivity of this state violence, characterised by the blatant racial (black), age (young), class (poor) and territorial (favelas/periferias) definition of the population predominantly victimised.
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The lethal violence directed towards this population is justified and morally legitimised as unavoidable evil of public security policy, aimed at fighting the crime that disseminates in favelas and periferias.
Complaints of homicides (as a direct result of police intervention, usually recorded as "resistance reports"
or "death due to resistance" in Brazil) have no judicial follow-up and are publicly received with indifference or silence. Moreover, as Mallart (2014) and Godoi (2011) highlight, not only those "suspected" of being criminals, but also the process through the criminal justice system and the prison system functions as a privileged selection criterion, marking a line between those who may live and those who should die.
Massacres, like the "Crimes of May" in 2006, highlight how "criminal records" and "indications of prior arrests" serve as a yardstick for lethal action and, sometimes, of forced disappearance.
As a reaction to this process, and increasingly articulated at the national and transnational level, different groups of relatives of victims of police violence progressively organise to denounce repression and seek legitimacy for their demands for "Memory, Truth and Justice". The intention is to extend their capacity for public legitimisation, consolidating meanings with regard to the dead, the deaths and the violence suffered in order to ensure rights in their daily lives. The endeavour to construct the memory of the victims -expressed in the motto "Nossos Mortos Tem Voz" [Our Dead Can Speak] of the Mães de Maio -emerges 19 I begin from the understanding that the forced disappearance of people can be read here based on the notion of a critical event (Das 1995; . In addition to redefining the history of the affected families and instituting new modes of historical action, this event lead to the resignification of numerous categories (identity, truth, nature, purity, honour) and of the meanings attributed to martyrdom and a heroic life, while intersected by several institutions: family, transnational humanitarian agencies, State, Justice, and Science. A similar understanding was argued by Araújo (2014) in his ethnography among relatives of victims of violence in Rio de Janeiro.
20 It should be emphasised that a similar process occurs in contemporary Argentina, where the poorest and most vulnerable sectors of the populations of large cities are also the target of repressive actions by the State, in which the police/institutional violence perpetrated is also characterised by the selectivity of victims in terms of race (mestizo/indigenous), age (young), class (poor) and territory (villas). Clearly, a comparative analysis between the experiences of activism of relatives of victims of contemporary police violence in these two countries could yield pertinent reflections. However, this counterpoint does not fall within the ethnographic scope of this work. I recommend the excellent ethnography by Pita (2010) , which examines police-involved deaths on the outskirts of Buenos Aires and, above all, on the specific ways in which family members of the victims politicise these deaths and organise to denounce them and demand Justice.
as a crucial issue of family militancy as a means to counteract the silence, impunity and indifference concerning these deaths. Faced with the increasing criminalisation of the inhabitants of favelas and periferias and the strong adherence to political and moral discourses that justify lethal violence (they were Therefore, in their fight for Justice -apart from a stand against impunity and for the criminal conviction of state authorities and police officers involved in crimes -these women express a demand for equal access to the rights of citizenship, such as the right to freedom of movement through city spaces, to due process of law and, above all, the right to life. Through the construction of a broad network of political articulation -jurists, public defenders, researchers, social movements, national and international human rights organisations, and collectives of relatives of victims of institutional violence in Brazil and other countries in Latin America -these mothers have sought to shape public representations concerning the violences endured and, as proposed by Das and Walton (2015) , are providing form and substance for the current form of government designated as "democracy" in contemporary Brazil.
Social displacements, affects and political action
"When one of our kids is assassinated, we give up the right to mourn; we have to get involved in the struggle.
Because the police, part of society and the mainstream media always portray our kids as suspects, trying to legitimise these assassinations. We have to get involved in the struggle to show the true face of what is going on. Because it really is genocide. They are assassinations that have addresses, in the favelas and periferias. It's very difficult because it's not enough for the police to simply take the lives of our kids, they have criminalise them too. I carry Johnatha's photo close to my heart, but I'm aware that his image doesn't only represent him; it represents many young people who are assassinated every day. I speak for many mothers and the many children who were assassinated. Their actions are based on the recognition that they share a primary bond (kinship) with people assassinated and disappeared at the hands of members of security forces, mobilising (affectively and strategically) representations of gender, the feminine place, the maternal bond and of family ties in social life. And if it can be said that the figure of the mother is associated with the idea of affect, the natural, the domestic, and with the care and generation of life, the image that these activists emphasise is that of the "mother" who leaves her "natural" domestic space to occupy public spaces, where their denunciations can gain meaning and social repercussion. Furthermore, in a process denominated strategic essentialisation (Brah 2001) , these mothers have been serving, and exploiting, the political potential of the notion of Human Rights, 30 giving rise to the construction of a humanitarian narrative, which convenes the interlocutor to raise awareness, "as a human 27 The Tortura Nunca Mais [Torture Never Again] movement began in 1976, with the aim of denouncing dictatorial repression (forced disappearances, torture, executions). Integrated in part by relatives of the dead and disappeared of the Brazilian military dictatorship, currently the Tortura Nunca Mais Group is an entity dedicated to the defence of human rights, which emphasises the fight against all forms of violence practiced by the three branches of government and agents of the State.
28 For an ethnography that deals with the mobilisations of relatives of the dead and politically disappeared during the dictatorship in Brazil, see Azevedo (2016) .
29 For works exploring the links between pain, emotion and political action among relatives of victims of violence in Rio de Janeiro, see Araújo (2014) , Freire (2010) , Leite (2003) , Vianna (2013) and Vianna & Farias (2011) . For different ethnographies on the Argentine case, see examples by Salvi (2010) , Pita (2010) and Zenobi (2014) . See also Lacerda (2015) for an ethnography that explores the links between suffering, kinship and politics in Amazon Region (Brazil).
30 For analyses that examine the anthropological debate between cultural relativism and the formulation of a universal notion of human rights, see Messer (1993) and Rapport & Overing (2000) .
being", of the violences endured. 31 Converting the motto "Nossos Mortos Tem Voz" [Our Dead Can Speak] into a crucial question of their militancy, mothers react to violence with their voices and their bodies. They wear pictures (photographs of the dead) and evoke memories to restore Truth, relationships, life projects and rights, to shape a material and immaterial culture directed towards transmitting memories and vivifying the dead and disappeared. Thus, they make bodies, affects and objects available to represent the victims and to denounce state violence.
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Apart from the construction of shared strategies and repertoires of political action, it is also important to highlight the extent to which the displacements of these activist mothers and the articulations established between these groups of relatives lead to the production of common meanings in the face of the inequalities and violences suffered. Débora Maria da Silva, the main spokeswoman for the Mães de Maio movement, told me that Brazilian mothers only began to use the term state terrorism after meeting with the Madres de Plaza de Mayo. Moreover, the notion of genocide was only then widely mobilised to signify and politicise the violence experienced contemporaneously on the Brazilian periferia. However, in Brazil, this notion gained new meanings through the voices of these relatives, when they repeatedly denounced in their public acts and discourses that "genocide in Brazil has a colour (black), an age (young), a class (the poor), a gender (male), and an address (favelas/periferias)".
Nowadays, the action of these movements is directed at denouncing that the "dictatorship never ended for the poor", that during a fully democratic regime, populations living in favelas and on the periferias of cities experience both exceptional violence through massacres -such as the Crimes of May, which have victimised more people than repression during the actual dictatorship, when only officially recognised victims of the dictatorship are counted 33 -and daily violence, which takes place in the routine actions of security forces in the territories of poverty. Furthermore, these collectives, along with numerous other political actors, draw attention to the impacts of militarisation and the effects of the penal state on the lives of the populations from the favelas and periferias. Therefore, "Freedom" is added to the demands for "Memory, Truth
and Justice", in reference to the increase in the prison population and the policies of massive incarceration.
Thus, they seek to demonstrate that the idea of "genocide of poor, black, periferia youth" is not an abstract idea, but encounters materiality through diverse methodologies, such as drug policy, incarceration, forced disappearance and summary executions.
31 In his endeavour to explore the boundaries between morality and politics, Fassin (2008; identifies a contemporary phenomenon that is part of a historical reconfiguration of moral values and sentiments in politics: "humanitarian reason". This process is inscribed in a broader scenario, which he proposed designating the "compassionate moment", in which the development of notions like "suffering" and "exclusion" gain prominence in reference to social and political inequalities. Fassin faces the challenge of seeking to understand how, at present, the "social question" became a predominantly "moral question".
32 As Veena Das (1995; 2000; points out, a close relationship exists between pain, body and memory: pain can represent a form of inscription of memory in the body to the extent it marks the individual, transforming into an obstacle to forgetting. In this sense, pain is not only a testimony to the moral life of the subject, but also (through the mediation of the body) becomes a vehicle for remembering and a sign of belonging to a moral community.
33 During the Brazilian military dictatorship, violence was applied massively to populations considered threatening, and selectively against politically dissonant voices. Forensic archaeologists and researchers are dedicated to identifying the remains of the political disappeared in the mass graves of Perus Cemetery, in São Paulo. When analysing the number of skeletons deposited there against the archives of the São Paulo Coroner's Office (IML/SP) (autopsy reports, death certificates, and photo books of victims), they uncovered evidence of the existence of a mass of "unknown deaths", victims of the security forces during the military dictatorship, which have never been remembered, counted or considered worthy of public mourning.
Final considerations
Through the construction of networks of solidarity and political action with collectives from other parts of the Americas (e.g. Black Lives Matter, and the relatives of the disappeared students of Ayotzinapa), the collectives of mothers of victims of police violence in Brazil forge transnational communities predicated on identities of race, class (poor black people) and operating from a common position of marginality/ subalternity (expressed by the term periferia/periférico). This leads us to problematise, in line with Gupta and Ferguson (1992) , how difference and inequality should not only be mapped in their physical territorial location, but also realigned by considering multiple grids in order to understand how connection and contiguity can vary considerable by factors such as class, gender, race, and sexuality.
It is therefore pertinent to question to what extent the differences between the centre and the margins (periferias) tend to be redefined contemporaneously, according to parameters that are not strictly geographical (Calveiro 2012 On the other hand, with their permanent activism and invoking a particular place of speech -that of mother, of victim, of one who suffers "in the flesh" -, supported by testimony, by voice and by body as locus of political manifestation, these collectives of Brazilian mothers and relatives seek to construct not only memories for their dead, but also to analyse politics and, critically, the state violence they experience, just propositional thinking: the need to wage a struggle against the forces that seek to differentially regulate public affect and mourning. If the absence of public mourning and indignation at the deaths of their relatives are moral reactions controlled by regimes of power and forms of regulating affect (directed towards supporting the war effort and limiting the capacity to feel and mourn the loss of these lives),
because the capacity for affective responses are mediated and achieve certain frames of recognition and interpretation, what these mothers seek to do is precisely to question these interpretive frames and offer affective conditions for social criticism.
Consequently, these "mães guerreiras" [warrior mothers] seek to denounce discursive regimes that appeal to the common good to wage war or to kill in the name of democracy and public security, and condemn the existence of differential forms of considering populations and of reacting affectively and morally to certain forms of violence (horror, indignation versus moral superiority, triumphalism, indifference). Mobilising affects (anger, suffering, indignation, a mother's love/pain, hope), they cry out for the recognition of the lives of their dead children, who should also be worthy of defence, courage, mourning and memory. And if, as Butler (2009) affirms, war sustains its practices by acting on the senses, anesthetising affects, and restricting what we can feel so that we can apprehend the world selectively, the mothers also recognise that social indifference to the violent deaths of their children is due to this differential regulation of affects. Thus, we perceive how these mothers imprint meanings on the violence suffered and forge themselves as political actors through a daily process of articulation with agents and people who help them deal with knowledges, information and resources. By connecting locally and transnationally, these women engage in struggles, as well as learning languages and means of dealing with state institutions, laws and bureaucracies in order to ensure rights in their daily lives (Das and Randeria 2015) . In their political actions -resorting to justice, the available laws and networks of national and transnational solidarity -activist mothers are providing form and substance for the current form of government designated as "democracy" in contemporary Brazil (Das and Walton 2015 for the inhabitants of the favelas and periferias throughout the country: a "genocidal State", as denounced by the Mães de Maio. Thus, we see how the practices of government and the governmental devices of territorialisation, assigned to control spatial mobility and the hierarchisation of certain social segments, are lived and thematised by these collectives of relatives of victims who reside on the "margins of the State" (Das and Poole 2004) , whose lives are subject to daily police intervention on the grounds of "pacifying" or "controlling" territories that are under the dominion of "criminal violence". 
